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<one can teach the ultimate truth. Tkerefore-use of conventional
language is made to expose the futility of language as an ex-
pression of ultimate truth. Thus one would be able to grasp
the ultimate truth through the inexpressible. Moreover,
iNagarjuna says, when 'emptiness' is comprehended all views
-become comprehensible, but when 'emptiness' is not comprehen-
ded, all views become incompatible. This ultimate truth or
*tattava} cannot be comprehended and it cannot be described in
language. Because the ultimate is inexpressible but can be presu-
mably grasped by direct intuition. In fact, all phenomena are,
according to the Madhyamika, indeterminable and indefinable.
It is asserted that this world of phenomena is neither real nor
unreal, but logically indeterminable and unjustifiable. This
indeterminancy of the phenomenal world is called, in the
language of Nagarjuna, the character of dependent origination
of everything or the 'sunyata' or 'emptiness' or everything.
Thus each phenomenon is logically indeterminable, it can neither
be said to exist nor not to exist, nor both, nor either and hence
it is inexpressible.15
Here I would like to remark upon the mathematical analogy
of the concept of zero with Nagarjuna's *Sunya'. Mathematically
cSunya' means zero or empty. The term 'Sunya' is a mathemati-
cal concept invented by the Indian mathematician Bhaskaracharya
slightly before the time of Nagarjuna. The'sunya' or zero is a
symbol which has no absolute value of its own but has a place
value. To say that a concept is 'sunya' means that is like the
zero, because it has no absolute value of its own but has a value
only with respect to a position in a system. Thus the
mathematical concept of zero fits with Nagarjuna's doctrine
os 'sunyata' and ultimately it becomes inexpressible in the light
of Madhyamika and Vedanta.
^ There is a question why Buddha preferred to remain silent on
'certain metaphysical issues.   The. reason for the unwtHifigness~
SI5. Ibid, Chapter 18, verse 8.